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Consciousness appears everywhere with the distinctions
of internal and external, it is no longer akhanda and advi-
tiya (non-dual). We cannot apprehend the 'svarupabheda'
(difference from others in essence) unless we have the diffe-
rence brought about by the differences in the objects. These
differences are due to the conditioning upadhis (limiting
factors). Hence consciousness is said to be ^devoid of parts.

Such an entity which is ^niramsa' (without parts) is
cither an anu (atomic) or is 'ananta' (Infinite). But it is
apprehended everywhere as having 'madhyama parimana\
To this we reply that the ^arimana' (magnitude) of consci-
ousness is the same as that of the 'upadhi9 which condi-
tions it.

When consciousness thus becomes the adhishtana(locus
ground) even during the cognitions of the waking stage, it
need not be said again that the same holds good of dream
ognitions. The upadhi which conditions it brings about
the empirical distinctions of internal, external etc.

Padmapada gives another explanation as an alternative
way of explaining the same phenomenon. This does not
represent bis conclusions, for the mind, not being a sense-
organ, cannot by itself come into contact with an external
object. This is only w 'abhyupagam^vad^theory assuming
the opponent's view) presented by Padmapada.

So far we have disproved the contention that the defi-
nition of adhyasa is too narrow.

Th<at it is 1,90 wide

It is argued that even though mithya, adhyasa, bhranti
and avidya are not present, we do find that there is 'anya-